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This distinction is in accordance with the statement of Reish Lakish, as Reish Lakish raises a

contradiction between two verses: It is written in one verse: “In justice shall you judge your

neighbor” (Leviticus 19:15), and it is written in another verse: “Justice, justice, shall you follow”
(Deuteronomy 16:21) How can these texts be reconciled? Here, this latter verse is stated with

regard to a possibly fraudulent trial, where the court must take extra care to judge with justice;

and there, that former verse is stated with regard to a trial that does not appear fraudulent.
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Rav Ashi says: The ruling of the mishna here is as we answered. And those verses were not
stated with regard to fraudulent trials; rather, one is stated with regard to judgment and one is
stated with regard to compromise.
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As it is taught in a baraita: When the verse states: “Justice, justice, shall you follow,” one

mention of “justice” is stated with regard to judgment and one is stated with regard to
compromise. How so? Where there are two boats traveling on the river and they encounter each
other, if both of them attempt to pass, both of them sink, as the river is not wide enough for both

to pass. If they pass one after the other, both of them pass. And similarly, where there are two
camels who were ascending the ascent of Beit Horon, where there is a narrow steep path, and

they encounter each other, if both of them attempt to ascend, both of them fall. If they ascend

one after the other, both of them ascend. Sanhedrin 32b Ty, e o
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Rabbi Yehoshua ben Korha says: It is a mitzva to mediate a dispute, as it is stated: “Execute the
Judgment of truth and peace in your gates” (Zechariah 8:16). Is it not that in the place where
there is strict judgment there is no true peace, and in a place where there is true peace, there is no
strict judgment? Rather, which is the judgment that has peace within it? You must say: This is
mediation, as both sides are satisfied with the result. Sanhedrin 6b
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niman niMam o R N BRY0 Yyl — R’ Simone said:

o100 K13 DR MK NER) When the Holy One, blessed is He, was prepared to create

ompw — and Truth was saying, “He should not be created, Adam, th.e first man, the ministering angels formed into vari-
as he is all falsechoods.” NPTy NPy XYY X WX PIY ous parties and groups,  :DYIK D KN OK IRIN oM
— Righteousness was saying, “He should be created, for he X712 — with some of [the groups] saying that [Man] should
shall perform acts of righteousness”;™ ,x12 % mix niby not be created, and some of them saying that he should be

movp mb1n7 — and Peace was saying, “He should not be creat- created. "y iy PIY WIS NN TER” NPT NI NTT —

; . : Thus it is written, Kindness and Truth confronted [each
ed, for he is all quarrel” x93 witpn nwy my — What did . sen,
th; ;Ioly One, }‘)llessed is He, d;l? wax’a ibwm nnx bvy — other] [w3n)l, Righteousness and Peace baitled [each other]
He took Truth and threw it to the ground.®  na7 X X797 bpwyl (Psalms 85:1D.  ovpn Yot sy X130 s TR
#1y % Ny 7owny’ — Thus it is written, Truth shall be thrown — Kindness was saying, “[Man] should be created, as he

to the ground (Daniel 8:12).  shall extend kindness to others”;
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) @ Truth Will Sprout From the Earth  How did God’s casting Truth to the
ground resolve the dispute if the charge of Peace still remained un-
challenged? And if it is because Peace then became a minority against
the majority of Kindness and Justice that advocated for the creation
of man, then why not achieve the same majority by casting Peace to
the ground instead of Truth? Eitz Yosef (citing Rashi) answers that God
cast down Truth because it had the more important claim against man
than did Peace. The Kotzker Rebbe (Ohel Torah on our verse) suggests,
with characteristic pithiness, a different answer: Az men varft avek
dem emes, vert memeila shalom. (“If you cast aside the truth, peace
comes automatically.”) Dispute “for the sake of Heaven” often persists
because each party insists that his approach to the service of God is the
only true way. In the absence of that insistence, peace will prevail. Once
“Truth” was removed from the dispute among the angels, they were
able to come to an agreement on the creation of man.
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If you judge yourselves you shall live, and if not, He will judge you against your will. Ramban Devarim 16:20
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Reish Lakish says: With regard to anyone who appoints over the community a judge who is not fit, it is as

though he plants a tree used as part of idolatrous rites [ashera] among the Jewish people, as it is stated:

“You shall make judges and officers for yourself” (Deuteronomy 16:18), and juxtaposed to it, it is
written: “You shall not plant yourself an ashera of any kind of tree” (Deuteronomy 16:21). Sanhedrin 7b

2o TN Y B 9 N KY - he shall not be put to death by the mouth of one witness. Chazal (Ra’aya
Mehemna 275a) relate: When Satan came to prosecute Israel on Rosh Hashanah, the Holy One Blessed
be He said to him, “Bring me two witnesses,” as the verse states: “By the mouth of two witnesses. . .shall the
one liable to death be put to death.” [Satan] brought the sun and sought to bring the moon. However, the
moon is hidden on Rosh Hashanah, as the verse states: “Blow the shofar on the holiday when the moon is
hidden.” [Ps. 81:4]. When [Satan] came and only brought the sun to testify, the Holy One Blessed be He
said: One does not bring judgment through the testimony of a single witness, as the verse states: “he shall

not be put to death by the mouth of one witness.” Rafs Chomsahs Dtwwrm
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An unusual dialogue that concerning this transgression:
ArniaY YmE — Our Rabbis said: 7 mnby nyw anixa
13730 — At that time the letter yud that is in the word yar-
beh [, he shall (not) have too many, ascended heavenward,
RT3 Witpn wob nnunwn — and prostrated itself before the
Holy One, blessed is He, mmx) — and it exclaimed,

niyn nypn 795 10 — And He gave certain
commandments to the king, ...oow b T Ko MW
” 11 27 qp — as [Scripture] states, He shall not have too
many horses for himself. .. and he should not greatly increase
silver and gold for himself (Deuteronomy 17 :16-17), mam Noy
"1335 0! X5) 0w 15 — and he shall not have too many wives
so that his heart not turn astray (ibid.).” Tonn by my
TR NI 13 Wit W ingma by oanm — But King Solomon
arose and applied his wisdom to the decree of the Holy One,
blessed is He, and he said: 15 iy 89 ka1 3 W MmN b
"oww) — Why did the Holy One, blessed is He, say concerning a
king, he shall not have too many wives? o Ko brawa kb
335 — Is it not, as the verse says, in order that his heart not
turn astray? 0! X5 13911378 WK — I will take many [wives]
and my heart will not turn astray.”



’] ombiyn 112y — “Master of the World!  nix px :nmax 39 Xb

obiyb mina o nbua — Did You not say, ‘No letter will ever

be eliminated from the Torah”?*¥  mix Suam miy mabw mn
— But now, by marrying many wives, Solomon is standing up
and eliminating me.”  nqnx b nox v org XYY — And
furthermore, perhaps today he will eliminate one letter and
tomorrow another, %3 myina 53 Yvannw 7y — until ulti-
mately the entire Torah will be eliminated.”®  wipnab "mx
X1 92 — The Holy One, blessed is He, responded reassur-
ingly, pbva mm 2 xyP2 gox) by — “Let Solomon and a
thousand like him be eliminated  bvan WX Jn nyip) — but

I will not eliminate even your point.””
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The Sages in Yavne were wont to say:

I who learn Torah am God’s creature and my counterpart who engages in other labor is God’s creature.
My work is in the city and his work is in the field.

I rise early for my work and he rises early for his work.

And just as he does not presume to perform my work, so I do not presume to perform his work.

Lest you say: I engage in Torah study a lot, while he only engages in Torah study a little, so I am better
than he, o

it has already been taught:
One who brings a substantial sacrifice and one who brings a meager sacrifice have equal merit,
as long as he directs his heart towards Heaven Brachos 17a
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Rabbi Yehoshua stood on his feet and said: It is written: “It is not in heaven” (Deuteronomy 30:12). The
Gemara asks: What is the relevance of the phrase “It is not in heaven” in this context? Rabbi Yirmeya
says: Since the Torah was already given at Mount Sinai, we do not regard a Divine Voice, as You already
wrote at Mount Sinai, in the Torah: “After a majority to incline” (Exodus 23:2). Since the majority of
Rabbis disagreed with Rabbi Eliezer’s opinion, the halakha is not ruled in accordance with his opinion.
The Gemara relates: Years after, Rabbi Natan encountered Elijah the prophet and said to him: What did
the Holy One, Blessed be He, do at that time, when Rabbi Yehoshua issued his declaration? Elijah said to
him: The Holy One, Blessed be He, smiled and said: My children have triumphed over Me; My children
have triumphed over Me. Bava Metzia 59b
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