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The Baraisa interprets the continuation of the verse in Proverbs: ,
"usya pray ntwn?y,, — (It is good] TOTILT [the scales of] JUSTICE
AGAINSTTHE RIGHTEOUS.®  tmp Dy Ptpia P ovpris’ o7 atw
3 oYty — ITIS GOOD FOR THE RIGHTEOUS THAT THEY ARE NOT
SHOWN FAVOR IN THIS WORLD.!®  m3p 15 1xtpy xby g 1 atv
iy bty — IT WAS GOOD FOR MUSES THAT HE WaS NOT SZOWN
FAVOR IN THIS WORLD; "BK3W — AS IT IS STATED: XY 191,
smyg1paY 13 DMK — BECAUSE YOU DID NOT BELIEVE IN ME to
sanctify Me in the eyes of the Children of Israel, 3.«8@3 %::W&
not bring this congregation to the land that I have given Q&E z:
nbiyi s Tws* ooy yin XY Pr1y *3 onm 9 — This implies:

§E4OGENE§UEE.<O§EEUH‘>~5§SE
o
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However, if we consider the matter of the strife it is fitting that we realize that God’s
command was (given) in such a fashion that they (i.e., Israel) recognize the evil of their
strife and confess their sin and repent so that they be healed, for He does not desire the
death (of the wicked) [based on Ezekiel 18:32]. And thus we will understand that it was
this that Moses and Aaron overlooked, i.e, the intent of God, the Holy One, and for this
He punished them. For, indeed, the strife with Moses was in their saying that his
leadership was imperfect, being that he brought them to the worst part of the wilderness,
while their strife with God, the Blessed One, was in their saying that He took them forth
from a good, settled land to a (barren) wilderness. Now to make known to them their
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wickedness, it was necessary that this miracle (should) inform them that the messenger

was ?:n:.n.v:m:m (lit,, leading them) with perfection and that He who sent him did it for
their benefit and not to harm them whatsoever.

Now there are three kinds of miracles related in Holy Scriptures, each (taking place) in
one of three ways: One is a hidden miracle, such as rainfall or when one is delivered from
illness or travail. This type of miracle can be attained by the righteous through their
prayers, similar to, PRIRK) MWK NKY 77R7K NK DRTOK K9 DUTOND DX DK Yoenn
1o, And Abraham prayed to God and God healed Abimelech and his wife and his
maidservants and they gave birth (Genesis 20:17); also And Moses prayed for the people
(21:7). The second is a revealed miracle, which nature cannot achieve in that (particular)
manner but it can be brought about after a period of time through much movement. This
type of miracle is wrought by God, the Blessed One, through His servants, preceded by
certain actions ordered by Him such as iy x 3125w, Cast it on the ground (Exodus 4:3),
and 3wR N 077, Lift up your rod (ibid. 14:16), or mya n"am, And you shall smite the rock
(ibid. 17:6),/ iy i )

The third kind of miracle is one that nature can, in no way, achieve and this type (of
miracle) God, the Exalted One, achieves with His servants only through speech alone,
which is an intellectual act and more distinguished than other physical movements, as was
the case when the earth opened its mouth, as it says, And it came to pass when he finished
speaking . .. that the ground did cleave asunder (16:31). And when the sun stood still for
Joshua, it says, YW 12717 18, And then Joshua spoke (Joshua 10:12). Now, behold that
regarding this episode of Meribah, it was imperative to remove the evil complaints of
Israel (in such a manner) that the miracle wrought would clarify the excellence of the King
Who dispatched (Moses) and His ways of goodness - . ) .

Now this type of miracle cannot be effectuated by nature through any means or at any
timme. (Therefore) He commanded that it be done through the speech of His servants, as
it says, and speak unto the rock, so that Israel shall realize that this miracle is of the third
kind, as we have said (above) — namely, that the water was not being drawn from another
place, and thus they will recognize (lit., know) the greatness and goodness of the nwn
(Sender) and consider that although He brought them forth from Egypt to a wilderness
it was not detrimental to them at all since He was with them and since He was capable
of transforming the wilderness into a pond of water, (an act) which cannot be achieved
through nature;/ o
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- (Now) behold, Moses and Aaron agreed to perform the
second category of miracle, and to bring the water to the rock from another (existing) place
\ as they did in Rephidim, as it says, D7) 1N IRY?) ¥ N'23), And you shall smite the rock
and water shall come out of it (Exodus 17:6), because they did not trust that God, the
Blessed One, would fulfill His word to perform the third type of miracle for Israel, for ‘they
thought that Israel were rebels and hence unworthy of God’s goodness. Theref,ore they
performed the second kind of miracle with the rod, which proclaimed the excellence Iof the
messenger, but did not follow the third way by which Israel would have been told of the
excellence and goodness of the Sender. ™ = 1
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His whole sin lay in erring on the side of anger and deviating from the mean
of patience, when he used the expression “hear ye now ye rebels!” The Holy
One blessed be He censured him for this, that a man of his stature should
give vent to anger in front of the whole community of Israel, where anger
was not called for. This behaviour in such a man constituted a profanation
of the Name (hillul ha-shem), since he was the model of good conduct for all
the people, whﬁ?bfr?d to find their worldly and other-worldly happiness in
emulating him. How would they regard anger in him, when as we have
explained, that it is an evil springing from an evil side of one’s character. The
text “Ye have rebelled against My commandment” implies that Moses was
not just addressing anyone, but an assembly the most ignorant housewife of
which was reckoned as the prophet Ezekiel, as our Sages observed.
Whatever he did or said would be subject to scrutiny. When they saw him
thus in anger, they must certainly have concluded that he was not displaying
personal animus or pique but, on the contrary, had not God been angry with
them at their demand for water, Moses would not have been provoked. Yet
we do not find that God was angry or showed disapproval when he told
Moses to take the staff and assemble the people.

M3 TMXIY DM2717 19 3TMpM — And the most plausible of the many words of explanation that
have been said about this sin —  Yxtw3 nx niry 2ib x1m — and it is one which is good for
deflecting the questions of an inquirer™ —  N¥T NUITA ™3 303V 73737 MY HxAN W31 M7 07
991 1 DM n3Y Ny omxdash; are the words of Rabbeinu Chananel, of blessed memory,
who wrote that the sin consisted of [Moses and Aaron] saying, “Shall ‘we’ bring forth water for
you from the rock?” (below, v. 10),”® "o b3 71 Xyt ¥ MK — when it would have been
proper for them to say, “Shall Hashem bring forth water for you from this rock?” ymxy 1112
» A3 Yagb @3 21y2 032 ' NN3” — in the manner that they said concerning the manna, “When, in
the evening, ‘HASHEM’ gives you meat to eat and bread to satisfy in the morning” (Exodus 16:8).

—

6 And Moses and Aaron went from the presence of 152
assembly - as if fleeing."
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Whoever doubts that the Lord will implement the word of the prophet casts
doubts, as it were, on the Torah, especially where sanctification of the Lord
isinvolved, when it is proper to publicise that nature is subjugated to the will
of those who observe the Law. The failure of a prophet to perform miracles
to save the nation is liable to make people doubt the truth of the text that the
Lord establishes the words of His servants, especially when the prophet
through whom the Torah was given, would not rely on the efficacy of his
own faith to invoke a miracle, changing the order of nature. .. this is the
implication of the text “because ye did not believe in Me . . .” had Moses and
Aaron invoked a miracle to cleave the rock, the Lord would have
undoubtedly established the word of his servant and been sanctified in the
eyes of all the people. As it was. they appeared as fugitives at the entrance to
the tent of meeting, as Ibn Ezra observes, as if they were at a loss what to do.
This certainly profaned the name of God and caused a diminution of faith.
Ye did not believe, in the sense of you had not sufficient faith to invoke a

change in the natural order. Aaron and Moses acted, as they did, out of a
sense of their own unworthiness; they did not wish to usurp such authority.
Nevertheless it was accounted an iniquity and a symptom of lack of faith
because it gave rise to a profanation of the name of God. .. You will find
that Joshua, i sunar vircumsiances did not wait for God to give him
authority but relied on Him to do his will, and on his own initiative said,
“sun stand still at Gibeon”, and the Lord established his word. The Torah
thus ascribes to Moses and Aaron the sin of insufficient faith, condemning
them for not acting on their own initiative, without God.
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