DrIxn PIN3 apy? MmN, Jacob lived in the land of Egypt, etc. w
Why did the Torah have to tell us once more lthat Jacob \iva:s :n
Egypt? Besides, all the Torah had to write was: m apy? ’Ej hﬂ ),
“Jacob lived to be 147 years old“ This information wouid nave
allowed us to calculate that he lived in Egypt for the last 17 years
seeing that he had told Pharaoh that he was 130 years old when

he came to Egypt (47,9). Furthermore, why did the Torah have to
repeat YN MW, the years of his life? L

Perhaps all of this is connected to the fact that Jacob’s life was
never smooth from the moment of his birth when he held on to
the heel of his twin brother. His adversary Esau grew up alongside
him; thereafter he lived a life of constant tension with his uncle

Laban for 20 years. Not much later he experienced the anguish of HL JA
Dinah’s rape to be followed by Joseph's disappearance. For all these _ Oc ahn
reasons the Torah tells us that the only 17 years Jacob lived a Birehit 47:2¥

relatively serene life were the last 17 years of his life in Egypt. The
Torah underlines that these were the only years which Jacob could
really be described as having enjoyed by writing 1w apy» > *iM
1, “these years were full of o»n, life” These 17 years were
truly apy* "3, “Jacob’s years.”

7, YN D] PRY XPK 27273 MW A0y vaw KPR mp XY o)) Y My pav o) Sppn M
W [PR7 DIE 1Y) Toyny IR 0M0 193 MR [0wn] 13 TPy Y30 ,oihwy n3tvs vIw:

—— L e

WYY MR NRY R 70K
5 ow) "DV LYD MY NRM
W Wi R VI v
RELA g b A - L
R¥ID 7R 121 .07 /0 3R] IR
nynR YYIY L0pR 233
oYy noppy :n37T 07y AgpR 19I0) WY IDINR DRPIED VIR YR R? W WY pio) noaw
o waml £ b myen 7OWURY Y

&,

XM YUK X'2y N2 XT0IN 102N KITO0 IT90 1A I 77K Nn X7 1'ax 27y aner "X Dn 7N
71NN W'YIN 120 D R NN X1 DR AV FTAY KN CIR AnN(f LT 1) InKaY Wi X
DN NID X DN IYIT AN IYIT? KIN UM DAY YINN WNT DN

Rabbi Yitzhak said to Rav Nahman that Rabbi Yohanan said as follows: Our patriarch Jacob did not die.
Rav Nahman asked him in surprise: And was it for naught that the eulogizers eulogized him and the
embalmers embalmed him and the buriers buried him? Rabbi Yitzhak replied to Rav Nahman: | am
interpreting a verse, as it is stated: “Therefore do not fear, Jacob My servant, says the Lord, neither be
dismayed, Israel, for | will save you from afar, and your seed from the land of their captivity”

{leremiah 30:10). This verse juxtaposes Jacob to his seed: Just as his seed is alive when redeemed, so
too, Jacob himself is alive. Taanis 5b , - —
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As Rabbi Shimon ben Lakish said that it is written: “And Jacob called his sons and said, Gather around
and | will tell you what will occur to you in the end of days” (Genesis 49:1). Jacob wanted to reveal to
his sons when the complete redemption would arrive at the end of days (see Daniel 12:13), but the
Divine Presence abandoned him, rendering him unable to prophesy. He said: Perhaps the Divine
Presence has abandoned me because, Heaven forfend, one of my descendants is unfit, as was the case
with my grandfather Abraham, from whom Ishmael emerged, and like my father Isaac, from whom
Esau emerged. His sons said to him: Hear Israel, our father, the Lord is our God, the Lord is One. They
said: Just as there is only one God in your heart, so too, there is only one in our hearts. At that
moment Jacob our father said in praise: Blessed be the name of His glorious kingdom for ever and
ever, as all his children were righteous. Pesachim 56a

S mw nx uww Xy — They did not change their names:  121%7 2 LY
Pbo Tivnwt 127 pom 1ivewl — Reuven and Shimon went [
down to Egypt, and Reuven and Shimon went up from Egypt;™® T2.5
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the Gemara cites that which Reish Lakish said: One who suspects the innocent of indiscretion is
afflicted in his body, as it is written: “And Moses answered and said: But they will not believe me and
will not hearken to my voice, for they will say, God did not appear to you” (Exodus 4:1), and it is
revealed before the Holy One, Blessed be He, that the Jewish people would believe. The Holy One,

Blessed be He, said to Moses: They are believers, the children of believers; and ultimately, you will not

believe. Shabbos 97a e =
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| 31. o3 17on — Sell as this day. As your time is wholly occupied with your labors
(hunting) in such a manner that you are so tired you cannot even identify a pottage of
lentils, then doubtless you will not be able to occupy yourself with the responsibilities of
the birthright, to serve God as befits a firstborn.
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What is the meaning of that which is written: “And when Hadad heard in Egypt that David slept with
his fathers, and that Joab the captain of the host was dead” (I Kings 11:21)? For what reason is it that
in the case of King David, sleeping was stated with regard to his demise, and in the case of Joab, death
was stated with regard to his demise? He answers: Concerning King David, who left a son behind,
sleeping was stated with regard to his demise, as it was not a complete death, while concerning Joab,
who did not leave a son behind, death was stated with regard to his demise, as he left no son to
succeed him.
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The Gemara asks: And is it so that Joab did not leave a son behind; but isn’t it written: “Of the sons of
Joab: Obadiah, son of Jehiel” (Ezra 8:9)? Rather, concerning King David, who left a son as great as
himself, sleeping was stated with regard to his demise, but concerning Joab, who did not leave a son
as great as himself, death was stated with regard to his demise. Bava Basra 116a
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' smation for what the people of Israel recite daily, early in

207 | I marning and again in the evening: “Hear; O Israel our
a3 - '

father — from the Cave of Machpelah, where you areburied:*?
112 AT N¥T PYIY unnxY 927 iniX — We still observe that which
you exhorted us: i 1 1wy v — HASHEM is our God,
HASHEM is the One and Only.”
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"aK MK~ 13 vYER 177 5y - According to the plain way of interpreting the verse, this phrase
— the God of your “father” (singular) — has the same meaning as “the God of your forefathers.”
D'27 BipRa 1M an Y3x - It is only that [Scripture] uses the singular noun (father) in place of
the plural (fathers)  yniaxn ax b3 u19% — and it means, “I am the God of each father among
your forefathers,”®  »ax» wixb 191 b3 % — for all of them [all a person’s forefathers] are
called the person’s “father.” — - '

T3 DY MK arnian nyn - However, the opinion of our Sages (Shemos Rabbah 3:1) is that
“the God of your father” here means: “the God of Amram, your father.” 33x" Wpx Hxy
YR — According to them, it is as if [God] had said, “I am your God,” by 'mTw "n;"": n:ﬁ;
7 by RS npw priyn - except that He wanted to associate His Name with the riglitec;l-zxs 0;1;
who had already died,.i.e., Amram, rather than with the one who was still living, i.e.,

Moses. 25 ——=b=t—
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