@ Another insight: R’ Yose ben R’ Dosa said: “Canaan” is
“Bliezer,™™  bbab~yygbbay, XY RBKD DY ik Ry v by
T2 — and through having served that righteous man (ie,
Abraham) faithfully, he went from inclusion in éursed to in-
clusion in blessed, ™ '
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27 3791, Our Sages never hesitate to point out to us the errors and
shortcomings, both great and small, of our forefathers, and precisely
thus they make Totah great and glorious, heightening its instructiveness
for us (see Commentary above, 12:10).
On our verse, too, an observation made by our Sages indicates that
the sharp contrast between the two grandsons of Avraham was caused
not only by their natural tendencies, but also by mistakes in their up-
bringing (Bereshis Rabbuh 63:10). As long as they were little, no one
paid attention to the differences in their hidden natures (see v. 24); they
were given the same upbringing and the same education. Their Pparents
oyerlooked the cardinal principle of education: 1 577 5%y Wik o,
“Bring up each child in accordance with his own way” (Mishlei 22:6),
Each child should be guided in accordance with the path intended
especially for him, the path that suits the qualities and tendencies latent
in the depths of his personality, and this he should be educated, both
as a man and as a Jew. The great Jewish task is basically one, but the
ways of its fulfillment are manifold and diverse, as human character
traits and paths of life are manifold and diverse, S
When the sons of Yo'akov gathered to hear their father’s blessing,
and he visualized in them the future tribes of Israel, he saw not only
Kohanim and teachers of the Law. Standing around him were the tribe
of Levi’im, the tribe of kingship, the tribe of merchants, the tribe of ﬁqu \'\Vb odn
farmers, the tribe of warriors. Standing before his eyes was the whole Q
nation, with all its manifold characteristics and diverse ways of devel- NP
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opment, And he blessed aff of them, ahi 13 a2y “wx wat (below,
49:28), each according to his own special qualities. For the covenant
that God established with Avraham is intended for a healthy, whole,
and vital nation. The purpose of the covenant is to build a complete
national life with all its manifold forms, all for the one great task, Tmwb
wewm mpTe MWy 4 797, There, strength and courage, Ho 1ess_ than
thought and emotion, are to have their champions in the service of
God, and all the people, in various callings, are to fulfill the one great
common task. -

Precisely for this reason, each child must be brought up 1977 *p ;
educate him to the one great goal, according to his own unique way,
in keeping with his potential. To attempt to educate a Ya'akov afld an
Esav together in the same classroom, in the same routines and in the
same manner, to raise both of them for a life of study and contempla-
tion, will inevitably mean to ruin one of the two. A Ya'akov will draw
from the well of wisdom with ever-increasing interest and desire,
whereas an Esav will hardly be able to wait for the day when he can
throw away the old books and, together with them, a great life-mission,
of which he was taught in a one-sided manner, totally unappealing to
his nature.
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Had Yitzchak and Rivkah delved deeply into Esav’s nature; had they
asked themselves at an early stage how even an Esav — with the strength,
skills, and courage latent within him — could be harnessed for God’s
service, then the future m12%3 would not have become a ¢ 73 but a
true /n *18% 2%, Ya'akov and Esav, despite their different natures, would
have remained twin brothers in spirit and in way of life. Early on, the
sword of Esav would have entered into a covenant with the spirit of
Ya'akov, and who knows what turn world history would have taken!

But this did not happen. 0™ 1>7: only after the boys had grown
into men was everyone surprised to discover that the two brothers, from
the same womb, who had been given the same care, the same upbring-
ing, and the same schooling, were so different in their natures and

actions. (Cf. Collected Writings, vol. VIL p- _319ff.)

2—4 What could have been Yitzchak’s motive in telling his son, whom he

wanted to bless, “First prepare for me a tasty dish”?

Strangely, it has been suggested that a parallel exists in Elishas re-
quest for stringed music (Melachim II, 3:15) — as though a tasty roast,
too, has the power to send the soul into a rapture! _

What this suggestion overlooks is that Scripture here says not maya
o738 but *wss 13920 Mava. Such an expression is not to bé found in any
comparable blessing. Blessings are bestowed by the personality, not by
a specially emphasized part of the personality, such as the w3, A similar
expression is found only in Iyov (31:20): ryon 1372 X708, There, the
meaning of the expression is clear. The loins, the poor man’s body
protected against the cold, feel the benevolence of the benefactor and
gratefully bless him for it. Also, of man relating to God, it says: "5
"wel. Expressing more than just a general resolve to serve God, "wo "2
is meant to awaken man’s heart to feel with all his soul all that God
has done for him, so that he should serve God with every fiber of his
being.

In light of the foregoing, the meaning of *wps J37an is clear in our
verse as well, as we shall now explain,

Yitzchak wanted to bless Esav in the spirit of his future calling. Just
as he hoped that Esav's natural tendencies would someday become a
source of blessing and be used for exalted purposes, he also wished to
see him in this way when he blessed him. The savage craft of hunting
must be elevated and used for exalted humane purposes. For it seems that
Esav did not usually hunt in order to provide a nourishing meal for
his aged, feeble father. He enjoyed hunting for its own sake, for the
sight of the steaming blood of his prey; he enjoyed pitting his wits
against the strength of the animal. But it was not Esav’s nature to- hunt
game for the purpose of providing refreshment for someone weak and
L.

Yitzchak therefore tells Esav: “Please take your gear, hunt some game
Jor me, and prepare a tasty dish for me” You yourself, this time, use the
tools of your trade to perform an act of kindness for someone, to restore
the strength of an old man. I want you to experience how good it feels
to use one’s own strength and skill to bring pleasure to another.
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mnyy T2YY 2N 1Y 7T WS TRag own nps S nan xbw ngn - It appears that Rebecea had
never told [Isaac) the prophecy that God had told her, “the elder shall serve the younger” (above,
25:23). mhyn XY XuT T @ AR Y21Y Py N R 1 — For otherwise, how would Isaac “transgress
the mouth of God, wlueh cannot sncceed”?2 s -n;m T S xb '1‘mnn mym ~ Now, at

first she did not tell [Isaaci about this prophecy out of propnety and modesty, w*'n’? nont 13

pryr mw b3 gt 7 1 nx — for the verse, she went fo seek out Hashem (above, 25:22), implies
that she went without asking for Isaac’s éonsent. 3 8037 g Tanb NoMy I8 PR TPIRY iX
sty gy pa i1y Xan — Alternatively: She did not tell Isaac, because she said to herself, “I do not
have to relate a prophecy to a prophet (Isaac), for he is greater in prophecy than the one who
told it to me!™  »uyy% B0 1 i 5 i3 797 P A Ny XY noyy - And now, too, when she saw
that Isaac was preparing to bless Esau, she did not want to tell him, “Such and such was fold to
me by God before I gave birth,” oy a2 Ya mun ,apy 7121 XD 1N 133283 7w "0 - for she
said to herself, “If Isaac hears of this prophecy now, out of his love for [Esaul he would not bless
Jacoh, but would leave everything in God’s hand,”* 253 van 3pY TIAM Ty 129D 3 Y NN
nyo Wi by — and she knew that, as a result of [her sﬂence] and her stratagem, Jacob would
be blessed from [Isaac’s] mouth “with a complete heart and with a willing soul.”  niap on ix
apI TINW ¥13 1 Ny — Alternatively: They, i.e., Rebecca’s not telling Isaac about the prophecy,
and her overheanng Isaac talking to Esau, etc., were circumstances arranged by God so- that
Jacob should be blessed, 2@ n3733 Wy By — and also that Esau should be blessed with the
blessing of living by the sword. ni‘:‘:‘._vg noama 113%™ - For “by Him alone are deeds
accomplished.” :
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