
1. Shemos 4: 18-24 

ב אֶל  יח לֶךְ מֹשֶה וַיָּשָּ יֶתֶר  -וַיֵּ
א   ה נָּ לְכָּ חֹתְנוֹ, וַיאֹמֶר לוֹ אֵּ

ה אֶל שוּבָּ -אַחַי אֲשֶר-וְאָּ
ם   בְמִצְרַיִם, וְאֶרְאֶה, הַעוֹדָּ

ךְ   חַיִים; וַיאֹמֶר יִתְרוֹ לְמֹשֶה, לֵּ
לוֹם.   לְשָּ

18 And Moses went and returned to Jethro 
his father-in-law, and said unto him: 'Let 
me go, I pray thee, and return unto my 
brethren that are in Egypt, and see 
whether they be yet alive.' And Jethro said 
to Moses: 'Go in peace.' 

ה אֶל  יט מֹשֶה  -וַיאֹמֶר יְהוָּ
יִם: ב מִצְרָּ ךְ שֻׁ ן, לֵּ -יכִ    בְמִדְיָּ

ל תוּ, כָּ שִים, הַמְבַקְשִים,  -מֵּ אֲנָּ הָּ
 נַפְשֶךָ. -אֶת

19 And the LORD said unto Moses in 
Midian: 'Go, return into Egypt; for all the 
men are dead that sought thy life.' 

-אִשְתּוֹ וְאֶת-וַיִקַח מֹשֶה אֶת   כ
ם עַל יו, וַיַרְכִבֵּ נָּ ב,  הַחֲמֹר, וַיָּשָּ -בָּ

יִם; וַיִקַח מֹשֶה   ה מִצְרָּ אַרְצָּ
אֱלֹהִים, בְיָּדוֹ. -אֶת ה הָּ  מַטֵּ

20 And Moses took his wife and his sons, 
and set them upon an ass, and he returned 
to the land of Egypt; and Moses took the 
rod of God in his hand. 

ה, אֶל  כא   מֹשֶה,-וַיאֹמֶר יְהוָּ
ה   ה, רְאֵּ שוּב מִצְרַיְמָּ בְלֶכְתְּךָ לָּ

ל שַמְתִּי בְיָּדֶךָ  -הַמֹפְתִים אֲשֶר-כָּ
י פַרְעֹה; וַאֲנִי   ם לִפְנֵּ וַעֲשִיתָּ

ק אֶת -לִבוֹ, וְלאֹ יְשַלַח אֶת-אֲחַזֵּ
ם.  עָּ  הָּ

21 And the LORD said unto Moses: 
'When thou goest back into Egypt, see 
that thou do before Pharaoh all the 
wonders which I have put in thy hand; but 
I will harden his heart, and he will not let 
the people go. 

, אֶל  כב מַרְתָּּ כֹה    פַרְעֹה:-וְאָּ
ל.  אֵּ ה, בְנִי בְכֹרִי יִשְרָּ מַר יְהוָּ  אָּ

22 And thou shalt say unto Pharaoh: Thus 
saith the LORD: Israel is My son, My 
first-born. 

לֶיךָ, שַלַח אֶת  כג אֹמַר אֵּ בְנִי  -וָּ
ן, לְשַלְחוֹ אֵּ נִי, וַתְּמָּ ה --וְיַעַבְדֵּ הִנֵּ

ג, אֶת נֹכִי הֹרֵּ  בִנְךָ בְכֹרֶךָ. -אָּ

23 And I have said unto thee: Let My son 
go, that he may serve Me; and thou hast 
refused to let him go. Behold, I will slay 
thy son, thy first-born.'-- 

לוֹן;    כד וַיְהִי בַדֶרֶךְ, בַמָּ
ש הֲמִיתוֹ.  ה, וַיְבַקֵּ הוּ יְהוָּ  וַיִפְגְשֵּ

24 And it came to pass on the way at the 
lodging-place, that the LORD met him, 
and sought to kill him. 



ה צֹר, וַתִּכְרֹת    כה וַתִּקַח צִפֹרָּ
יו;  -אֶת הּ, וַתַּגַע, לְרַגְלָּ רְלַת בְנָּ עָּ

ה  -וַתּאֹמֶר, כִי חֲתַן מִים אַתָּּ דָּ
 לִי. 

25 Then Zipporah took a flint, and cut off 
the foreskin of her son, and cast it at his 
feet; and she said: 'Surely a bridegroom 
of blood art thou to me.' 

ה,    כו מְרָּ ז, אָּ וַיִרֶף, מִמֶנוּ; אָּ
מִים, לַמוּלֹת.  }פ{   חֲתַן דָּ

26 So He let him alone. Then she said: 'A 
bridegroom of blood in regard of the 
circumcision.'  

 

2. Seforno Shemos 4:24 

עמוד בברית, כענין נמולו אתו וירא אליו ה' ואולי  ויפגשהו ה' קרה יום מילת בנו אשר בו תשרה שכינה ל

 זאת היא סבת המנהג להכין כסא כבוד במקום המילה

 the 8th day on which he should have circumcised his son occurred [the word is ,'ויפגשהו ה

derived from פגש, occurred, happened. Ed.] When the baby is circumcised the presence of the 

Lord, שכינה is perceived as being present waiting to induct the new member of the Jewish faith. 

Perhaps this is even the source of the practice to place a chair for the prophet Elijah at the 

circumcision ceremony. 

3. Nedarim 31b, 32a 

ד בֵינוּ לאֹ עָמְּ ה רַּ עָשָה מֹשֶּ יּוֹת שֶּ כִּ כׇל זְּ ילָה שֶּ דוֹלָה מִּ חָה אוֹמֵר גְּ ן קׇרְּ עַּ בֶּ הוֹשֻׁ י יְּ בִּ יָא רַּ נְּ מָ׳ תַּ שֵל גְּ רַּ תְּ נִּ שֶּ וּ לוֹ כְּ

שֵ  גְּ פְּ ר וַּיִּּ נֶּאֱמַּ ילָה שֶּ מִּ ן הַּ יתוֹ מִּ קֵש הֲמִּ בַּ הוּ ה׳ וַּיְּ  

It is taught in a baraita that Rabbi Yehoshua ben Korḥa says: So great is the mitzva of 
circumcision that all the merits that Moses our teacher accrued when he performed mitzvot did 
not protect him when he was negligent about performing the mitzva of circumcision, as it is 
stated: “And the Lord met him and sought to kill him” (Exodus 4:24). 

נֶּ  יא שֶּ כָנָה הִּ אֵצֵא סַּ ר אָמוּל וְּ לָא כָךְ אָמַּ ילָה אֶּ מִּ ן הַּ שֵל מִּ רַּ תְּ בֵינוּ נִּ ה רַּ משֶּ שָלוֹם שֶּ ס וְּ י חַּ בִּ ר רַּ י אָמַּ הִּ ר וַּיְּ אֱמַּ
גוֹ׳ אָ  ים וְּ יוֹתָם כֹאֲבִּ הְּ י בִּ ישִּ לִּ שְּ יּוֹם הַּ ם  בַּ רָיִּ צְּ ב מִּ י לֵךְ שֻׁ ר לִּ קָדוֹש בָרוּךְ הוּא אָמַּ ים הַּ לֹשָה יָמִּ א שְּ הֶּ שְּ אֶּ מוּל וְּ

ה  עֱנַּש מֹשֶּ נֵי מָה נֶּ פְּ לָא מִּ  אֶּ

Rabbi Yehuda HaNasi said: Heaven forbid that Moses our teacher was neglectful of the mitzva 
of circumcision. Rather, this is what he said: If I circumcise the child now and depart to begin 
my journey, it is a danger for the child, as it is stated: “And it came to pass on the third day, 
when they were in pain” (Genesis 34:25), which indicates that the pain of circumcision lasts for 
several days and the child may be in danger while in pain. If I circumcise him immediately and 
wait three days and only then embark on the journey, this is problematic, as the Holy One, 
Blessed be He, said to me: “Go, return into Egypt” (Exodus 4:19), i.e., go immediately. For these 



reasons Moses did not circumcise the child immediately, but no neglect existed on his part. But 
according to this explanation, for what reason was Moses punished? 

דֶּ  י בַּ הִּ ר וַּיְּ נֶּאֱמַּ לָה שֶּ חִּ מָלוֹן תְּ סֵק בַּ עַּ תְּ נִּ נֵי שֶּ פְּ מָלוֹן מִּ ךְ בַּ רֶּ  

Because he was occupied with lodging first and did not immediately perform the mitzva of 
circumcision, as it is stated: “And it came to pass on the way at the lodging-place” (Exodus 
4:24). 

מֹ  יאֵל אוֹמֵר לאֹ לְּ לִּ מְּ ן גַּ עוֹן בֶּ מְּ בָן שִּ ים  רַּ ן דָמִּ י חֲתַּ ר כִּ נֶּאֱמַּ ינוֹק שֶּ אוֹתוֹ תִּ לָא לְּ הֲרוֹג אֶּ קֵש שָטָן לַּ בֵינוּ בִּ ה רַּ שֶּ
ינוֹק  תִּ י קָרוּי חָתָן הֱוֵי אוֹמֵר זֶּה הַּ אֵה מִּ י צֵא וּרְּ תָה לִּ  אַּ

Rabban Shimon ben Gamliel says: It was not Moses our teacher that Satan wanted to kill, but 
rather, that infant who was not circumcised 

4. Ibn Ezra Shemos 4:24 

ויהי בדרך. היתה קבלה בידם שלא יומל הבן ביום השמיני אם הוא חולה או הוא בדרך שאין יכולת  
תו שלא יומל כי יסתכן במוליכו להתעכב. ובעבור כי משה לא יוכל להתעכב בשליחות השם. ראה בעצ

בדרך. והנה שלח השם מלאך להזכיר משה שיניח עצתו ויומל הנער וילך לו לבדו.   הנער אם יוליכו אותו
 .והנער יהיה עם אמו עד שיתרפא

והנה טעם ויפגשהו שבא חולי על משה מהשם שלא עלה על לבו. וזהו ויבקש המיתו אם לא יומל בנו.  
 ובעבור שאחזתו רעדה לא יוכל הוא למולו ומלה אותו צפורה 

And it happened in the way - They had a tradition that an eight-day son should not be 
circumcised if he was sick or traveling since there wasn't a possibility for delaying the travel. 
And this was because Moses could not be delayed in his Divine mission. He saw by his own 
counsel not to circumcise, since the youngster would be in danger if he was put to travel. And 
behold, HaShem sent an angel to remind Moses to pause himself and circumcise the child and 
go on his way on his own. And the youngster would stay with his mother until he healed, and 
behold the reason of "he met him" is that sickness from HaShem came to Moses that he didn't 
think of it. And this is "he sought to kill him" if he didn't circumcise his son. And due to the 
trembling that seized him he wasn't able to circumcise his son, and Tzipporah circumcised him 

5. Yehoshua 5: 2-5 

ה אֶל  ב מַר יְהוָּ ת הַהִיא, אָּ עֵּ -בָּ
ה לְךָ, חַרְבוֹת   עַ, עֲשֵּ יְהוֹשֻׁ

רִים; וְשוּב מֹל אֶת י-צֻׁ -בְנֵּ
נִית.  ל, שֵּ אֵּ  יִשְרָּ

2 At that time the LORD said unto Joshua: 
'Make thee knives of flint, and circumcise 
again the children of Israel the second 
time.' 

עַ, חַרְבוֹת  -וַיַעַש  ג לוֹ יְהוֹשֻׁ 3 And Joshua made him knives of flint, and 



ל אֶת רִים; וַיָּמָּ ל,  -צֻׁ אֵּ י יִשְרָּ בְנֵּ
לוֹת. -אֶל עֲרָּ  גִבְעַת הָּ

circumcised the children of Israel at 
Gibeath-ha-araloth. 

ר, אֲשֶר  ד בָּ ל  -וְזֶה הַדָּ מָּ
עַ: ל  יְהוֹשֻׁ א -כָּ ם הַיֹצֵּ עָּ הָּ

י   רִים כֹל אַנְשֵּ מִמִצְרַיִם הַזְכָּ
ר בַדֶרֶךְ,   תוּ בַמִדְבָּ ה, מֵּ מָּ הַמִלְחָּ

ם  אתָּ יִם. בְצֵּ  , מִמִצְרָּ

4 And this is the cause why Joshua did 
circumcise: all the people that came forth 
out of Egypt, that were males, even all the 
men of war, died in the wilderness by the 
way, after they came forth out of Egypt. 

ל-כִי  ה יוּ, כָּ לִים הָּ עָּ -מֻׁ ם  הָּ
ל ם הַיִלֹּדִים  -הַיֹצְאִים; וְכָּ עָּ הָּ

ם   אתָּ ר בַדֶרֶךְ, בְצֵּ בַמִדְבָּ
לוּ. -לאֹ--מִמִצְרַיִם  מָּ

5 For all the people that came out were 
circumcised; but all the people that were 
born in the wilderness by the way as they 
came forth out of Egypt, had not been 
circumcised. 

 

6. HaKetav V’Hakabala, R. Yaakov Tzvi Mecklenburg 

And if not for the opinion of our predecessors, I would have said that ‘Vayevakesh hamito’ does 
not refer to Hashem, but rather to Moshe, and its meaning is that through his encounter 
[pegisha] with Hashem, Moshe realized that his sin was visited upon him, and that he had not 
done well by delaying the performance of his Creator’s will, and so much did his sin become 
great in his own eyes that this encounter was mild and not sufficient to remove his sin, and he 
said in his heart, ‘If I am evil before God, why should I live?  It would be better for me to cease 
to exist, and to choose death over life,’ and this is the meaning of ‘vayevakesh hamito,’ that 
Moshe wanted Hashem to kill him. 

7. Abravanel 

Prophecy descended upon Moshe always, and he always needed to meditate and think about 
his mission.  Therefore, when he came to the inn and occupied himself all that night with 
making provisions for lodging, and he did not meditate on the matters of his mission and his 
prophecy first, when the prophetic flow came upon him, it found him unprepared for prophecy.  
When it says “vayifgeshehu Hashem,” it means that prophecy came upon him while his heart 
and his thoughts were burdened with the matters of his lodging and his wife and sons, and 
since he was found unprepared for the acceptance of prophecy, he experienced pain and 
danger and his spirit was rattled.  And the meaning of “vayevakesh hamito” is not that Hashem 
wanted to kill him, for He desires kindness, but rather that the divine flow came upon him 
when he was unprepared, and therefore he was endangered and reached the gates of death 



8. Rav Hirsch Shemos 4:24 

God, Who had just sent Moshe forth with a most lofty mission, which Moshe was preparing to 
carry out, now abruptly confronted him and considered it better that he should die. The verses 
that follow make it clear why Moshe was suddenly in danger of losing his life. He had neglected 
to circumcise his son. He had set out to bring deliverance to a people whose whole distinction 
was based on bris mila, and now he himself was about to introduce into that people an 
uncircumcised son. God considered it better to let Moshe die than to let him begin his mission 
with such an example. 

9. Mekhilta d'Rabbi Yishmael 18:3:1 

שבשעה שאמר משה ליתרו, תן לי צפורה בתך לאשה, אמר לו יתרו, קבל עליך דבר זה שאומר לך ואני 
נותנה לך לאשה, אמר לו מהו, אמר לו בן שיהיה לך תחלה יהיה לעבודה זרה, מכאן ואילך לשם שמים,  
 ,וקבל עליו. אמר לו השבע לי, וישבע לו. לפיכך הקדים המלאך להרוג את משה

For when Moses said to Yithro, Give me your daughter Tzipporah as a wife, Yithro answered, If 
you do what I ask of you, I will give her to you as a wife. Moses: What do you ask? Yithro: Your 
first son must serve idolatry. Thenceforward, they may serve (G d) in heaven. Moses accepted. 
Yithro: Swear. And he swore….Therefore, the angel came forward to kill Moses 

10. Midrash on the death of Moshe 

 ,כשהגיע יומו של מרע"ה ליפטר מן העולם א"ל הקדוש ברוך הוא: הן קרבו ימיך למות

י שאמות? לא אמות כי אחיה וגואמר לפניו: רבש"ע אחר כל היגיעה שיגעתי תאמר ל '... 

 ?א"ל הקדוש ברוך הוא: כלום אמרתי לך שתהרוג את המצרי

 ?א"ל ואתה הרגת כל בכורי מצרים ואני אמות בשביל מצרי אחד

 .א"ל הקדוש ברוך הוא ואתה דומה אלי ממית ומחיה? כלום אתה יכול להחיות כמוני

11. Rashbam Shemos 4:24 

היה מתעצל בהליכתו ומוליך אשתו ובניוכי  -המלאך  -ויפגשהו ה'  . 

 in this instance a reference to the Lord’s angel. Moses’ sin consisted of needlessly ,'ויפגשהו ה
slowing down the carrying out of his mission by taking his wife and children along. 

12. Rashbam Bereishis 32:29 

ונצלע, לפי שהקב"ה הבטיחו והוא היה בורח. וכן מצינו בכל ההולכים בדרך שלא ברצון  ומה שלקה יעקב 
הקב"ה, או ממאנים ללכת שנענשו. במשה כתיב: שלח נא ביד תשלח ויחר אף ה' במשה. ולפי הדרש,  
אף על פי שאמרו חכמים בכל מקום חרון אף עושה רושם וכאן מה רושם יש? הלא אהרן אחיך הלוי עתיד  



היות לוי ואתה כהן ועכשיו הוא יהיה כהן ואתה לוי. אך לפי הפשט: לפי שהיה מתעצל ללכת כתיב:  הוא ל
 ויהי בדרך במלון ויפגשהו ה' ויבקש המיתו. וכן ביונה שנבלע במעי הדגה

And the fact that Ya'akov was struck and was lamed was because the Holy One, blessed be He, 
promised him yet he fled. And we find the same thing with all those who go on the road 
contrary to the wishes of the Holy One, blessed be He, or who refuse to go, that they are 
punished. Regarding Moshe, it is written (Ex. 4:13), "make someone else Your agent," and 
(v.14), "The LORD became angry with Moses." And according to the Rabbinic exposition (Zev. 
102a), even though the Sages said, "Everywhere [in the Torah] where 'blazing anger' is 
mentioned, it makes an impression," here, what impression is there? "There is your brother 
Aaron the Levite" (Ex. 4:14) -- he was to be the Levi, and you the Kohen; now, he will be the 
Kohen and you the Levi. However, according to the plain sense, [the impression is that] because 
he [Moshe] was making excuses to avoid going, it is written (Ex. 4:24), "At a night encampment 
on the way, Adonai encountered him and sought to kill him." Likewise with Yonah, who was 
swallowed into the belly of the fish. 

13. Rashbam Shemos 4:25 

גדעון ומנוח כשנראה להם המלאך הועילה לו למשה המצוה להצילו כמו קרבן, כעין שעשו  -ותכרות וגו'   

 performance of the circumcision of Moses’ son by Tzipporah was a lifesaver for ,ותכרות וגו'
Moses, much as a sacrifice offered by Gideon or by Manoach when they were confronted by an 
angel 


