
1. Devarim 31: 10-13

וַיְצַ֥ו מֹשֶׁ֖ה אוֹתָ֣ם לֵאמֹ֑ר מִקֵּ֣ץ ׀ שֶׁ֣בַע שָׁנִ֗ים בְּמֹעֵ֛ד שְׁנַ֥ת הַשְּׁמִטָּ֖ה בְּחַ֥ג הַסֻּכּֽוֹת׃ 

And Moses instructed them as follows: Every seventh year, the year set for 
remission, at the Feast of Booths, 

בְּב֣וֹא כָל־יִשְׂרָאֵ֗ל לֵרָאוֹת֙ אֶת־פְּנֵי֙ יְהוָ֣ה אֱ�הֶ֔י� בַּמָּק֖וֹם אֲשֶׁ֣ר יִבְחָ֑ר תִּקְרָ֞א אֶת־הַתּוֹרָ֥ה הַזֹּ֛את נֶ֥גֶד 
כָּל־יִשְׂרָאֵ֖ל בְּאָזְנֵיהֶֽם׃ 

when all Israel comes to appear before the LORD your God in the place that He 
will choose, you shall read this Teaching aloud in the presence of all Israel. 

הַקְהֵ֣ל אֶת־הָעָ֗ם הָֽאֲנָשִׁ֤ים וְהַנָּשִׁים֙ וְהַטַּ֔ף וְגֵרְ�֖ אֲשֶׁ֣ר בִּשְׁעָרֶ֑י� לְמַ֨עַן יִשְׁמְע֜וּ וּלְמַ֣עַן יִלְמְד֗וּ וְיָֽרְאוּ֙ אֶת־יְהוָ֣ה 
אֱ�ֽהֵיכֶ֔ם וְשָֽׁמְר֣וּ לַעֲשׂ֔וֹת אֶת־כָּל־דִּבְרֵ֖י הַתּוֹרָ֥ה הַזֹּֽאת׃ 

Gather the people—men, women, children, and the strangers in your 
communities—that they may hear and so learn to revere the LORD your God and 
to observe faithfully every word of this Teaching. 

וּבְנֵיהֶ֞ם אֲשֶׁ֣ר �ֽא־יָדְע֗וּ יִשְׁמְעוּ֙ וְלָ֣מְד֔וּ לְיִרְאָ֖ה אֶת־יְהוָ֣ה אֱ�הֵיכֶ֑ם כָּל־הַיָּמִ֗ים אֲשֶׁ֨ר אַתֶּ֤ם חַיִּים֙ עַל־הָ֣אֲדָמָ֔ה 
 (אֲשֶׁ֨ר אַתֶּ֜ם עֹבְרִ֧ים אֶת־הַיַּרְדֵּ֛ן שָׁ֖מָּה לְרִשְׁתָּֽהּ׃ (פ

Their children, too, who have not had the experience, shall hear and learn to revere 
the LORD your God as long as they live in the land that you are about to cross the 
Jordan to possess.

2. Sefer Hachinuch 612

משרשי המצוה. לפי שכל עקרן של עם ישראל, היא התורה, ובה יפרדו מכל אומה ולשון להיות זוכין לחיי עד, תענוג 
נצחי שאין למעלה הימנו בנבראים, על כן בהיות כל עקרן בה ראוי שיקהלו הכל יחד בזמן אחד מן הזמנים לשמוע 
דבריה, ולהיות הקול יוצא בתוך כל העם, אנשים ונשים וטף לאמר מה הקבוץ הרב הזה שנתקבצנו יחד כולנו? ותהיה 
התשובה, לשמוע דברי התורה שהיא כל עקרנו והודנו ותפארתנו, ויבואו מתוך כך לספר בגודל שבחה והוד ערכה 
ויכניסו הכל בלבם חשקה, ועם החשק בה ילמדו לדעת את השם ויזכו לטובה, וישמח השם במעשיו, וכענין שכתוב 
 .בפרוש בזאת המצוה ולמען ילמדו ויראו את יי

It is from the roots of the commandment [that it is] because the entire essence of the people of 
Israel is the Torah; and through it are they separated from every nation and language, to be 
meritorious for life of the forever - eternal pleasure that is not surpassed by anything among the 
creatures. Therefore since their entire essence is in it, it is fitting that everyone should gather 
together at one point in time to hear its words, and for the voice to go out amongst the whole 
nation - men, women, and infants - to say, "What is the great gathering, that we have all been 
gathered together?" And the answer would be, "To hear the words of the Torah, which is our 



entire essence and glory and splendor." And they will come from this to tell of the great praise 
and the splendor of its value; and its yearning will enter all of their hearts. And with this 
yearning for it, they will learn to know God and merit good, and 'God will be happy with His 
creations' - like the matter that is written in explanation of this commandment "and in order that 
they will learn and fear the Lord."

3. Netziv Devarim 31:10

במועד שנת השמטה. קרא שנת השמינית שנת השמטה. משום שיותר ניכר שביתת הארץ בחוה״ס של 
שמינית שלא היה קציר ואסיף לפניו. מחה״ס של שנה שביעית עצמו. שהגרנות מלאים בר

4. Rabbi Dovid Tzvi Hoffman Devarim 15:1-3

בדרך כלל נחשב חג הסוכות ל,,חג האסיף”, אבל עם גמר שנת השמיטה, שאין בה אסיף, מצוה לחוג 
את חג הסוכות על ידי קריאת התורה ,בתור אסיף רוחני של תבואת הדעת.רב דוד צבי הופמן, דברים 
טו, א-ג

Generally, Sukkot is referred to as the holiday of gathering. But with the end of the 
shemittah year, a year when [nothing was plowed and therefore nothing] harvested, 
it is a mitzvah to celebrate Sukkot through reading the Torah, in becomes a 
spiritual harvest of the grain of knowledge. 

Devarim 31:11

עכשיו עם גמר שנת השמיטה, ששבתו שנה שלימה מעבודת קרקע לכבודו של ה’, ולא זרעו ולא 
קצרו, נתחייבו כל ישראל אנשים נשים וטף לבוא לפני ה’ יתברך, להודות לו שנתן להם פרנסתם אף 
בשנה זאת אשר אין בה חריש וקציר, לקבל עליהם שוב את התורה כמו שקבלו אז במדבר, ולהבטיח 
בזה, שהם מוכנים להקדיש את חייהם לעבודתו יתברך שמו בכל זמן ובכל מצב. 

And now, with the conclusion of the shemittah year, a year in which one abstained 
from working the land in deference to the honor of God, a year in which one did 
not plow, nor did one harvest. At the end of this year, all of Bnai Yisrael, the men, 
the women and the children, were commanded to appear before God, to thank Him 
for providing with their sustenance during this year when there was no harvest. [At 
this time] they will accept upon themselves the Torah, similar to how they 
accepted the Torah in the desert. And through this acceptance, they affirm that they 
are ready to dedicate themselves to serving God at all times and under all 
conditions.

5. Malbim Devarim 31: 10



This is the most beneficial time for the [reading of the “Torah” – Sefer Devarim , 
in fact]  to take place, because during the shemittah year when the land was holy 
and undergoing a Sabbatical year,  Bnai Yisrael were not working the land  and 
were occupied with learning Torah. Now while it is true that the shemittah year 
concluded [some weeks before Sukkot],   the Jews were busy with Rosh Hashana 
and Yom Kippur and then with building their sukkot and acquiring a lulav and 
etrog. Rather, Hakhel is celebrated, “as all of Israel came to revel in the presence 
of God”- and God who knows the inner working of every person’s hearts knows 
that each one is preparing his heart for God.

6. Kli Yakar Devarim 31:12

Since the seventh year also causes assembly and peace by way of one not planting 
and growing upon it. And the destitute of His people eat on it, since the 
[landowners] are not permitted to hold on to their produce on the seventh year as 
[would usually be the way of] an owner. And without a doubt, this is is a cause of 
peace, since all disagreements are from the trait of "what's mine is mine" [and] 
"this one says, 'it is all mine.'" And this is not so [prevalent] on the seventh year, 
since [even if] in the positive acts, not all are equal, in the negative acts, all are 
equal, and this is truly the way of peace. And so [too] with the festival of Sukkot, 
when everyone goes out from a permanent dwelling to a temporary dwelling and 
sits under the 'Sukkah (hut) of His peace.' Behold, [accordingly] on the first of the 
intermediate days, the king was commanded to make an impression about peace 
and this is the matter of hakhel. As all of this is a preparation to repentance, and 
[so] he reads from Deuteronomy words of exhortation and rebuke. And this is [the 
meaning of] what they said, "'the men' to learn, etc, 'the youngsters' - why are they 
coming, to bring reward to those that bring them." Since in the time when Israel 
repents, they offer supplications in front of Him, may He be blessed, for the 
forgiving of sin and say, "If not for our sake, then do it for the sake of those 
weaned from their mothers, who have not sinned." [This is] as it is found in the 
text of 'Avinu Malkenu' - Have mercy on our sucklings and on our youngsters.

7. Vayikra Raba 30:12

אֵלּוּ יִשְׂרָאֵל, מָה אֶתְרוֹג זֶה יֵשׁ בּוֹ טַעַם וְיֵשׁ בּוֹ רֵיחַ, כָּ� יִשְׂרָאֵל יֵשׁ בָּהֶם בְּנֵי אָדָם שֶׁיֵּשׁ בָּהֶם תּוֹרָה וְיֵשׁ 
בָּהֶם מַעֲשִׂים טוֹבִים. כַּפֹּת תְּמָרִים, אֵלּוּ יִשְׂרָאֵל, מָה הַתְּמָרָה הַזּוֹ יֵשׁ בּוֹ טַעַם וְאֵין בּוֹ רֵיחַ, כָּ� הֵם יִשְׂרָאֵל 
יֵשׁ בָּהֶם שֶׁיֵּשׁ בָּהֶם תּוֹרָה וְאֵין בָּהֶם מַעֲשִׂים טוֹבִים. וַעֲנַף עֵץ עָבֹת, אֵלּוּ יִשְׂרָאֵל, מָה הֲדַס יֵשׁ בּוֹ רֵיחַ וְאֵין 
בּוֹ טַעַם, כָּ� יִשְׂרָאֵל יֵשׁ בָּהֶם שֶׁיֵּשׁ בָּהֶם מַעֲשִׂים טוֹבִים וְאֵין בָּהֶם תּוֹרָה. וְעַרְבֵי נָחַל, אֵלּוּ יִשְׂרָאֵל, מָה 
עֲרָבָה זוֹ אֵין בָּהּ טַעַם וְאֵין בָּהּ רֵיחַ, כָּ� הֵם יִשְׂרָאֵל יֵשׁ בָּהֶם בְּנֵי אָדָם שֶׁאֵין בָּהֶם �א תּוֹרָה וְ�א מַעֲשִׂים 



טוֹבִים, וּמָה הַקָּדוֹשׁ בָּרוּ� הוּא עוֹשֶׂה לָהֶם, לְאַבְּדָן אִי אֶפְשָׁר, אֶלָּא אָמַר הַקָּדוֹשׁ בָּרוּ� הוּא יֻקְשְׁרוּ כֻלָּם 
,אֲגֻדָּה אַחַת וְהֵן מְכַפְּרִין אֵלּוּ עַל אֵלּוּ

Just like this citron (etrog), which has taste and has smell, so too Israel has among 
them people that have Torah and have good deeds. "The branches of a date 
palm" - these are [referring to] Israel. Just like this date, which has taste and has 
no smell, so too Israel has among them those that have Torah but do not have 
good deeds. "And a branch of a braided tree (a myrtle)" - these are [referring to] 
Israel. Just like this myrtle, which has smell and has no taste, so too Israel has 
among them those that have good deeds but do not have Torah. "And brook 
willows" - these are [referring to] Israel. Just like this willow, which has no smell 
and has no taste, so too Israel has among them people that have no Torah and 
have no good deeds. And what does the Holy One, blessed be He, do to them? To 
destroy them is impossible, but rather the Holy One, blessed be He, said "bind 
them all together [into] one grouping and these will atone for those."

8. Abravanel Devarim 31:14

And I have already read, that every year it was either the Cohen Gadol or a 
prophet or judge or the greatest of the generation who would read a portion of 
the Torah on Sukkot. And he would complete reading from Sefer Bereishit, and 
Shemot, and Vayikra, and Bamidbar in six years. And on the seventh year, the 
year of Shemittah, the king would read from Sefer Devarim. And he would 
complete reading in this manner... and from here stems the modern custom on 
the eighth day, the holiday of Atzeret, which is also called  Simchat Torah, that on 
this day we conclude the reading of the Torah. And an elder of the community 
stands and concludes the reading. And he reads by himself without the 
meturgeman [translator] to echo what the king would do in those days.

9. Rambam Hilchos Melachim 3:6

שֶׁנֶּאֱמַר (דברים יז יז) "וְ�א יָסוּר לְבָבוֹ". שֶׁלִּבּוֹ הוּא לֵב כָּל קְהַל יִשְׂרָאֵל

Hilchos Chagiga 3:6



וְיִרְאֶה עַצְמוֹ כְּאִלּוּ עַתָּה נִצְטַוָּה בָּהּ וּמִפִּי הַגְּבוּרָה שׁוֹמְעָהּ. שֶׁהַמֶּלֶ� שָׁלִיחַ הוּא לְהַשְׁמִיעַ 
:דִּבְרֵי הָאֵל

10. Chagiga 3a

ת"ר מעשה ברבי יוחנן בן ברוקה ורבי אלעזר (בן) חסמא שהלכו להקביל פני ר' יהושע 
בפקיעין אמר להם מה חידוש היה בבית המדרש היום אמרו לו תלמידיך אנו ומימיך אנו 
שותין אמר להם אף על פי כן אי אפשר לבית המדרש בלא חידוש

 The Sages taught: There was an incident involving Rabbi Yoḥanan ben Beroka and 
Rabbi Elazar ben Ḥisma, when they went to greet Rabbi Yehoshua in Peki’in. Rabbi 
Yehoshua said to them: What novel idea was taught today in the study hall? They 
said to him: We are your students and we drink from your water, i.e., all of our 
Torah knowledge comes from you, and therefore how can we tell you something 
you have not already learned? He said to them: Even so, there cannot be a study 
hall without a novelty.

שבת של מי היתה שבת של ר' אלעזר בן עזריה היתה ובמה היתה הגדה היום אמרו לו 
בפרשת הקהל ומה דרש בה

He asked them: Whose week was it, i.e. who was the lecturer this week? They 
said to him: It was Rabbi Elazar ben Azarya’s week. He inquired: And on what 
subject was the lecture today? They said to him: He spoke about the portion of 
the mitzva of assembly. Rabbi Yehoshua persisted: And what verse did he 
interpret homiletically with regard to this mitzva?

דברים לא, יב) הקהל את העם האנשים והנשים והטף אם אנשים באים ללמוד נשים )
באות לשמוע טף למה באין כדי ליתן שכר למביאיהן אמר להם מרגלית טובה היתה 
בידכם ובקשתם לאבדה ממני

They said to him that Rabbi Elazar ben Azarya interpreted the following verse: 
“Assemble the people, the men and the women and the little ones” 
(Deuteronomy 31:12). This verse is puzzling: If men come to learn, and women, 
who might not understand, come at least to hear, why do the little ones come? 
They come in order for God to give a reward to those who bring them, i.e., God 
credits those who bring their children to the assembly. Rabbi Yehoshua said to 



them: This good pearl of wisdom was in your hands, and you tried to conceal it 
from me?

11. A Tribute to the Rebbitzen of Talne Tradition Magazine Rabbi Joseph B. 
Soloveitchik Spring 1978 Issue 17.2

What is torat imekha? What kind of a Torah does the mother pass on? I admit 
that I am not able to define precisely the masoretic role of the Jewish mother. 
Only by circumscription I hope to be able to explain it. Permit me to draw upon 
my own experiences. I used to have long conversations with my mother. In fact, it 
was a monologue rather than a dialogue. She talked and I "happened" to 
overhear. What did she talk about? I must use an halakhic term in order to 
answer this question: she talked me-inyana de-yoma. I used to watch her 
arranging the house in honor of a holiday. I used to see her recite prayers; I used 
to watch her recite the sidra every Friday night and I still remember the nostalgic 
tune. I learned from her very much. Most of all I learned that Judaism expresses 
itself not only in formal compliance with the law but also in a living experience. 
She taught me that there is a flavor, a scent and warmth to mitzvot. I learned 
from her the most important thing in life -to feel the presence of the Almighty 
and the gentle pressure of His hand resting upon my frail shoulders. Without her 
teachings, which quite often were transmitted to me in silence, I would have 
grown up a soulless being, dry and insensitive. The laws of Shabbat, for instance, 
were passed on to me by my father; they are a part of mussar avikha. The 
Shabbat as a living entity, as a queen, was revealed to me by my mother; it is a 
part of torat imekha. The fathers knew much about the Shabbat; the mothers 
lived the Shabbat, experienced her presence, and perceived her beauty and 
splendor. The fathers taught generations how to observe the Shabbat; mothers 
taught generations how to greet the Shabbat and how to enjoy her twenty-four 
hour presence.

12. Yerushalmi Yevamot 1:6



שהיתה אמו מולכת עריסתו לבית הכנסת בשביל שיתדבקו אזניו בדברי תורה.ירושלמי 
יבמות פרק א הלכה ו

His mother would bring his cradle to the bet hakenesset so that the words of 
Torah would cling to his ears.


