
1. Devarim 25:13-16

 �ֽא־יִהְיֶ֥ה לְ�֛ בְּכִֽיסְ�֖ אֶ֣בֶן וָאָ֑בֶן גְּדוֹלָ֖ה וּקְטַנָּֽה

You shall not have in your pouch alternate weights, larger and smaller. 

�א־יִהְיֶ֥ה לְ�֛ בְּבֵיתְ�֖ אֵיפָ֣ה וְאֵיפָ֑ה גְּדוֹלָ֖ה וּקְטַנָּֽה׃ 

You shall not have in your house alternate measures, a larger and a smaller. 

אֶ֣בֶן שְׁלֵמָ֤ה וָצֶ֙דֶק֙ יִֽהְיֶה־לָּ֔� אֵיפָ֧ה שְׁלֵמָ֛ה וָצֶ֖דֶק יִֽהְיֶה־לָּ֑� לְמַ֙עַן֙ יַאֲרִ֣יכוּ יָמֶ֔י� עַ֚ל הָֽאֲדָמָ֔ה אֲשֶׁר־יְהוָ֥ה אֱ�הֶ֖י� נֹתֵ֥ן לָֽ�׃ 

You must have completely honest weights and completely honest measures, if you are to endure 
long on the soil that the LORD your God is giving you. 

 כִּ֧י תוֹעֲבַ֛ת יְהוָ֥ה אֱ�הֶ֖י� כָּל־עֹ֣שֵׂה אֵ֑לֶּה כֹּ֖ל עֹ֥שֵׂה עָֽוֶל׃

For everyone who does those things, everyone who deals dishonestly, is abhorrent to the LORD 
your God.

2. Vayikra 19: 35-37

�א־תַעֲשׂ֥וּ עָ֖וֶל בַּמִּשְׁפָּ֑ט בַּמִּדָּ֕ה בַּמִּשְׁקָ֖ל וּבַמְּשׂוּרָֽה׃ 

You shall not falsify measures of length, weight, or capacity. 

מֹ֧אזְנֵי צֶ֣דֶק אַבְנֵי־צֶ֗דֶק אֵ֥יפַת צֶ֛דֶק וְהִ֥ין צֶ֖דֶק יִהְיֶ֣ה לָכֶ֑ם אֲנִי֙ יְהוָ֣ה אֱ�ֽהֵיכֶ֔ם אֲשֶׁר־הוֹצֵ֥אתִי אֶתְכֶ֖ם מֵאֶ֥רֶץ מִצְרָֽיִם׃ 

You shall have an honest balance, honest weights, an honest ephah, and an honest hin. I the 
LORD am your God who freed you from the land of Egypt. 

 וּשְׁמַרְתֶּ֤ם אֶת־כָּל־חֻקֹּתַי֙ וְאֶת־כָּל־מִשְׁפָּטַ֔י וַעֲשִׂיתֶ֖ם אֹתָ֑ם אֲנִ֖י יְהוָֽה׃

You shall faithfully observe all My laws and all My rules: I am the LORD.

3. Bava Metziah 61b

ת"ר (ויקרא יט, לה) לא תעשו עול במשפט במדה במשקל ובמשורה במדה זו מדידת קרקע שלא ימדוד 
לאחד בימות החמה ולאחד בימות הגשמים במשקל שלא יטמין משקלותיו במלח ובמשורה שלא ירתיח

The Sages taught: The verse states: “You shall do no unrighteousness in judgment, in 
measure, in weight, or in volume [uvamesura]” (Leviticus 19:35). “In measure”; this is 
referring to the measurement of land, e.g., one may not measure the land to be given to 
one during the summer and measure the land to be given to the other during the rainy 
season, because the length of the measuring cord is affected by the weather conditions. 



“In weight”; this is referring to the fact that he may not bury his measuring weights in 
salt. And “in volume”; this teaches that one may not froth the liquid one is selling, 
creating the impression that there is more liquid in the vessel than there actually is.

4. Bava Basra 88a
חנווני מקנח מדותיו פעמים בשבת וממחה משקלותיו פעם אחת בשבת ומקנח מאזנים על כל משקל 
ומשקל
A storekeeper, who constantly sells merchandise in small quantities, cleans his 
measuring vessels twice a week and cleans his weights once a week; and he cleans the 
pans of his scales after each and every weighing, to ensure that no merchandise has 
adhered to the pans, thereby increasing their weight.

5. Ruth Rabba 1:2
Woe to the generation whose measures are false! As Rabbi Banaya in the name of Rabbi Huna: 
"If I saw a generation whose measures were false, the kingdom comes and battles against that 
generation. Upon what is this based? "False scales are an abomination to Hashem (Proverbs 
11:1)", and it is written "When arrogance appears, disgrace follows (Proverbs 11:2)". …Rabbi 
Levi: "Yet Moses allegorically spoke of this to them, to Israel, in the Torah: "You shall not have 
in your pouch alternate weights, larger and smaller. You shall not have in your house alternate 
measures, a larger and a smaller (Deuteronomy 25:13-14)", and if one does this, then finally a 
kingdom comes and battles against him, as it is written: "For everyone who does those things, 
everyone who deals dishonestly, is abhorrent to Hashem your God (Deuteronomy 25:16)" and 
it is written: "Remember what Amalek did to you on your journey, after you left Egypt 
(Deuteronomy 25:17)"

6. Bava Basra 88b
א"ר לוי קשה עונשן של מדות יותר מעונשן של עריות שזה נאמר בהן (ויקרא יח, כד) אל וזה נאמר בהן 
(דברים כה, טז) אלה 

§ Rabbi Levi says: The punishment for using false measures is more severe than the punishment 
for transgressing the prohibition of forbidden sexual relations. As in that case, forbidden 
relations, it is stated with regard to them a shortened term for the word “these”: “El,” in the 
verse: “For all these [el ] abominations” (Leviticus 18:27). And in this case, false measures, it is 
stated an expanded term for the word “these”: “Elleh,” in the verse: “For all that do these 
[elleh] things, even all that do unrighteously, are an abomination unto the Lord your God” 
(Deuteronomy 25:16).
ואלא מאי עודפייהו דהתם אפשר בתשובה והכא לא אפשר בתשובה 
The Gemara asks: But if the punishment is in fact less severe, what is the advantage, i.e., the 
greater severity, in the case of false measures? The Gemara answers that there, in the case of 
one who engages in forbidden relations, he has the possibility of repentance. But here, in the 
case of one who uses false measures, there is no possibility of repentance because he has no 
way of knowing whom he cheated, and is therefore unable to return the stolen money.

7. Ibn Ezra Devarim 25:15



so that your days will be long It is well known that every righteous society will endure; for 
righteousness is like a building, whereas deceit is like a destructive force, which can topple a 
wall in an instant. 

8. Ba’al Haturim Vayikra 19:36
והין צדק יהיה לכם וסמיך ליה ושמרתם את חקותי. לומר שהמעוות המדות כאלו עובר על המצות כולם

9. Bava Metzia 61b
א"ל רב יימר לרב אשי לאו דכתב רחמנא במשקלות למה לי א"ל לטומן משקלותיו במלח היינו גזל מעליא 
הוא לעבור עליו משעת עשייה

Rav Yeimar said to Rav Ashi: Why do I need the prohibition that the Merciful One wrote with 
regard to weights: “You shall do no unrighteousness in judgment, in measure, in weight, or in 
volume” (Leviticus 19:35)? It is merely another form of robbery. Rav Ashi said to him: It is 
referring to a seller who buries his weights in salt, in order to lighten them. Rav Yeimar said: 
That is the same as full-fledged robbery;. Rav Ashi answered: It is written to establish that he 
violates the prohibition from the moment of the act of burying them. He violates the 
prohibition even before he actually deceives a buyer with the buried weights.

10. Sefer HaChinuch 258

ולמדנו מכאן, כי התורה הקפידה על המדות בכל שהוא כלומר, שאף על פי שבשאר גזלות לא תקפיד 
.התורה אלא בפרוטה, בענין המדות הקפידה בכל שהוא
And we learn from this that the Torah is concerned about the smallest amount with measures; 
meaning to say that even though the Torah was only concerned about [the value of] a small 
coin with other thefts, regarding measures, it was concerned about the smallest amount.

11.Sifra Vayikra 8:5

"לא תעשו עול במשפט". אם לדין, כבר הדין אמור! אם כן למה נאמר "לא תעשו עול במשפט"? – במדה ]
ובמשורה. מלמד שהמודד נקרא דיין, שאם שיקר במידה קרוי עוול שנאוי ומשוקץ חרם ותועבה. וגורם 
לחמשה דברים: מטמא את הארץ ומחלל את השם ומסלק השכינה ומפיל ישראל בחרב ומגלה אותם 
.מארצם

 (Vayikra 19:35) ("You shall not do wrong in judgment: in meteyard, in weight, or in measure.") 
"You shall not do wrong in judgment": To whom is this directed? If to a judge, it is already 
written, (viz. Vayikra 19:15). It is to teach us, rather, that a measurer is called a judge, and if he 
falsifies in measurement, he is called: "wrong," "hated," "revolting," "rejected," "abominable," 
and he brings about five things: He defiles the sanctuary, he desecrates the Name, he drives out 
the Shechinah, he causes Israel to fall by the sword, and he exiles them from their land.



12. Rav Hirsch

13. Seforno Devarim 25:14

 after having mentioned the ways in which the benevolent ,לא יהיה לך בביתך איפה ואיפה
presence of the Shechinah can be assured for the Jewish people, the Torah reminds you that if 
G’d hates corrupt justice this is not an isolated instance of what G’d hates in interpersonal 
relations, something we call “civics,” He even hates it when someone owns and keeps 
instruments which are designed to be used in a corrupt, deceptive, manner, so that even 
without putting these instruments to use the owner/keeper has become guilty of violating a 
negative commandment. G’d’s presence, Shechinah, cannot tolerate neighbors who even think 
of using such means to deceive others.

14. Bava Metzia 49a

רב כהנא יהבו ליה זוזי אכיתנא לסוף אייקר כיתנא אתא לקמיה דרב אמר ליה במאי דנקיטת זוזי הב להו 
ואידך דברים נינהו ודברים אין בהן משום מחוסרי אמנה

§ The Gemara relates: Buyers gave money to Rav Kahana to purchase linen. Ultimately, the 
price of linen increased. Rav Kahana came before Rav to ask his opinion. Rav said to him: Give 
them a quantity of linen equivalent in value to the money that you received, and concerning 
the rest, your verbal commitment is merely a statement, and reneging on a verbal commitment 
that was unaccompanied by an act of acquisition does not constitute an act of bad faith.

דאיתמר דברים רב אמר אין בהן משום מחוסרי אמנה ורבי יוחנן אמר יש בהם משום מחוסרי אמנה

The Gemara comments: This is as it was stated: There is an amoraic dispute with regard to 
reneging on a verbal commitment that was unaccompanied by an act of acquisition. Rav says: It 



does not constitute an act of bad faith. And Rabbi Yoḥanan says: It constitutes an act of bad 
faith.

מיתיבי רבי יוסי ברבי יהודה אומר מה תלמוד לומר (ויקרא יט, לו) הין צדק והלא הין בכלל איפה היה אלא 
לומר לך שיהא הן שלך צדק ולאו שלך צדק אמר אביי ההוא שלא ידבר אחד בפה ואחד בלב

The Gemara raises an objection: Rabbi Yosei, son of Rabbi Yehuda, says: What is the meaning 
when the verse states: “A just ephah, and a just hin, shall you have” (Leviticus 19:36)? But 
wasn’t a hin included in an ephah? Why is it necessary to state both? Rather, this is an allusion 
that serves to say to you that your yes [hen] should be just, and your no should be just. 
Apparently, it is a mitzva for one to fulfill his promises. Abaye says: That verse means that one 
should not say one matter with his mouth and think one other matter in his heart. It is 
prohibited for one to make a commitment that he has no intention of fulfilling. Rav Kahana 
made his commitment in good faith and reneged due to changed circumstances. That is not 
prohibited.

15. Choshen Mishpat 204:7

הנושא ונותן בדברים בלבד ה"ז ראוי לו לעמוד בדבורו אע"פ שלא לקח מהדמים כלום ולא רשם ולא הניח 
משכון וכל החוזר בו בין לוקח בין מוכר אע"פ שאינו חייב לקבל מי שפרע ה"ז ממחוסרי אמנה ואין רוח 
:חכמים נוחה הימנו

16.Alshich Vayikra 19:35

כי הנה ידענו כי ביום ר"ה יעמיד הוא יתברך במשפט כל יצירי עולם ואז יקציב לכל איש ואיש פרנסת 
שנתו כמאמר ז"ל (בבא בתרא דף י"א) מזונותיו של אדם קצובים לו מר"ה לר"ה והוא לפי מה שיעלה 
משפטו ודינו ביום ההוא לפי מעשיו ולכן אם מדמי קצבתו אשר נשפט בשמים יקנה מקח קרקע או 
מטלטלין ויטעו אותו במדה שהוא מדת קרקעות או במשקל או במשורה מטלטלין ויתנו לו לפי הטעות 
שוה מאה וחמשים במאתים. הלא נמצאו עושים עול במשפט הידוע. הוא המשפט לאלהים בר"ה 
שמחסרין מקצבת דמי הקונה ומוסיפין בקצבת המוכר

17.Shabbos 31a

אָמַר רָבָא: בְּשָׁעָה שֶׁמַּכְנִיסִין אָדָם לְדִין, אוֹמְרִים לוֹ: נָשָׂאתָ וְנָתַתָּ בָּאֱמוּנָה? קָבַעְתָּ עִתִּים לַתּוֹרָה? עָסַקְתָּ 
.בִּפְרִיָּה וּרְבִיָּה? צָפִיתָ לִישׁוּעָה? פִּלְפַּלְתָּ בְּחׇכְמָה? הֵבַנְתָּ דָּבָר מִתּוֹ� דָּבָר

With regard to the same verse, Rava said: After departing from this world, when a person is 
brought to judgment for the life he lived in this world, they say to him in the order of that 
verse: Did you conduct business faithfully? Did you designate times for Torah study? Did you 
engage in procreation? Did you await salvation? Did you engage in the dialectics of wisdom or 
understand one matter from another?



18. Rabbi Yitzhak Breitowitz, a professor at the University of Maryland:

“How we conduct ourselves in business is not only a test of our love for God and our moral 
character; it is “the acid test of whether religion is simply relegated to an isolated sphere of 
human activity,” “It is business ethics, one could posit, above all, that shows God coexists in the 
world, rather than God and godliness being separate and apart.”

19.Rambam Hilchos Teshuva 3:4

לְפִיכָ� צָרִי� כָּל אָדָם שֶׁיִּרְאֶה עַצְמוֹ כָּל הַשָּׁנָה כֻּלָּהּ כְּאִלּוּ חֶצְיוֹ זַכַּאי וְחֶצְיוֹ חַיָּב. וְכֵן כָּל הָעוֹלָם חֶצְיוֹ זַכַּאי וְחֶצְיוֹ 
חַיָּב. חָטָא חֵטְא אֶחָד הֲרֵי הִכְרִיעַ אֶת עַצְמוֹ וְאֶת כָּל הָעוֹלָם כֻּלּוֹ לְכַף חוֹבָה וְגָרַם לוֹ הַשְׁחָתָה. עָשָׂה מִצְוָה 
אַחַת הֲרֵי הִכְרִיעַ אֶת עַצְמוֹ וְאֶת כָּל הָעוֹלָם כֻּלּוֹ לְכַף זְכוּת וְגָרַם לוֹ וְלָהֶם תְּשׁוּעָה וְהַצָּלָה

It is, therefore, necessary for every man to behold himself throughout the whole year in a light 
of being evenly balanced between innocence and guilt, and look upon the entire world as if 
evenly balanced between innocence and guilt; thus, if he commit one sin, he will overbalance 
himself and the whole world to the side of guilt, and be a cause of its destruction; but if he 
perform one duty, behold, he will overbalance himself and the whole world to the side of 
virtue, and bring about his own and their salvation and escape


