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A.MN that a reverent fear of the Lord should be on our visages' |

constantly, so that we should not sin; in other wordss, we should fear

the advent of His punishment, and our heart should not be without
apprehension toward Him the entire day. About thhis it was stated,
You shall fear the Lord your God (Deuteronomy 10: 20)-
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The root reason for the precept of reverent fear for the Lord is
obvious to all who can see the sun: For the great guard against sin is
fear of its penalty. The laws of the precept are implicit in the plain
meaning of the Writ.

It applies in every place and every time,
human being.$ It is one of the constant precepts, imposed continu-
ously on a person, whose obligation is never lifted from a man
for even an instant. If a sinful matter comes to someone’s hand, he is
duty-bound to arouse his spirit and reflect at that time that the Eternal
Lord (blessed is He) watches every action of human beings, and He
takes vengeance from them according to the evil of the act.

If a person violates this and gives this matter no heed at those times
[when sin looms] he disobeys this positive precept: for that is
particularly the time for fulfilling this positive precept.® However, all |
the days of a man and all his periods of time are included under the

precept, for him to stand alert, bearing it in mind.

w‘ﬂﬂ .\! -i"w, ChaneN

and for every sort of

iy
2 What is the path [to attain] love and fear of Him? When a person
contemplates His wondrous and great deeds and creations and
appreciates His infinite wisdom that surpasses all comparison, he
will immediately love, praise, and glorify [Him], yearning with
tremendous desire to know [God's] great name, as David stated:
"My soul thirsts for the Lord, for the living God" [Psalms 42:3].

When he [continues] to reflect on these same matters, he will
immediately recoil in awe and fear, appreciating how he isa tiny,
lowly, and dark creature, standing with his flimsy, limited,
wisdom before He who is of perfect knowledge, as David stated:
"When I see Your heavens, the work of Your fingers... [I wonder]
what is man that You should recall Him" [Psalms 8:4-5].
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Awe is totally different from instinctual fear. Man as animal is
haunted by dread and filled with opaque fears; man as speaking
spirit (cf. Onkelos, Gen. 2:7) is filled with purposive awe. Fearis a
powerful, vital response, dark and obscure, of bodily and psychic
shock caused by an outside threat. Tt is an instinctual, emotional
driving force that bursts forth at times of danger out of the mad
desire to exist and assumes unrestricted dominion over man in
times of crisis. Clear thinking has no part in it. It is imbued with
the secret of the vital force rooted in every living thing, the desire
to exist. Fleeing under the pressure of fear is instinctive, without
any flash of enlightening will. Fear-driven man often runs away
without knowing where, what, or why. Sometimes running away
misses its mark, enmeshing the fearful person in the very dan
ger he is trying to escape. Shouting “fire” in a crowded hall often |
causes insane running, with people being trampled as a result of
the crush of the stampeding crowd. One who is afraid of death
sometimes commits suicide in order to save himself from the

claws of his Pm:.. ) _, ine Torah
commanded us to be in awe of God. Awe is born of the spirit that
soars on high; its essence is an axiological position toward another,
brought about by knowledge. Awe stems from assessment. Man
assesses himself and "the Other” Out of this comparison and as-
sessment he comes to feel awe, which begins with knowledge of
inferiority and a sense of shame, and ends with spiritual recoil,
whose essence is spiritual elevation.

Fear and love are mutually contradictory, but awe and love do
not negate each other. On the contrary, they are entwined with
each other. A great personality can bring about feelings of love
and awe al the same time. When the storm of longing overpow-
ers the lover and draws him to love, it also reveals the awe, which
is a Jove fierce as death, that sometimes takes the form of silent
suffering. I love the other and yearn for him because of his greal-
ness and majesty, but this valuation itself also leads to the retreat
of the lesser one in the face of the greater one. Coming closer leads
to an axiological diminishing of ones self-image. Love contains
equality of value but also the negation of value./
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§6 17 nby 1o NNY) — ... AND NOW, LEST HE PUT FORTH HIS | 3 s
HAND, ETC.

The Midrash expounds the word rny), and now:*" ,
X312 12 Xax 271 K — R’ Abba bar Kahana said:  nnay b
nawn bW nng X 2 witpa 19 — [This verse] teaches that
the Holy One, blessed is He, opened for [Adam] the portal of
repentance. IR KoK Nyy Py sy — For God said,
... and now,” and there is no implication of and now other
than repentance, " 431 % 11 Sxtr nnyy mxaw — for it
states elsewhere, “And now,” O Israel, what does HASHEM, your
God, ask of you? Only to fear HASHEM, your God, to go in all His
ways, etc. (Deuteronomy 10:12)." Ko g7 1) /19" MK KA

W5 — And to this overture [Adam] said in reply, “Lest, etc,”®
and there is no meaning of lest other than “no.”™  wi1p7 o
Niyanx /oy yyn na 5ax) i1 nby g — S&Sw:vor the
Holy One, blessed is He, said, “Since Adam will not repent, will
he put forth his hand and eat also from the Tree of Em@.m Can
this be?!  “nbyb w1 xm Y3ix oxy — Why, if he eats he will
live forever!”* 17y 3 oo 1 nbwn 93wb — Therefore,
HASHEM God banished him from the Garden of Eden (v. 23).
W2y 1P YN inYwy 19 — And when [God] banished [Adam],
He began lamenting over him, A9 TIRD T DTN T MK
— saying, “Behold, Man had been like one of us Amzm.o.o&m E?.m
been so again had he repented).”

MIDRASH RABBAH  BEREISHIS

12-13. ¥ Y810 19X 1110 - NOW, OISRAEL, WHAT DOES HASHEM, YOUR GOD, ASK OF YOU?
ONLYTO FEAR HASHEM, YOUR GOD, TO GOINALL HIS WAYS... FORYOUR BENEFIT.

[The expression “what” (as well as the word “only” further in the verse) seems to imply that what

follows is a minor request. But following this word Moses tells us that we are expected to fear
HasHeM, go in all His ways, serve Him with all your heart and soul and observe all His command-
ments. These are clearly not simple matters!'*” Ramban explains:]
2 210 bx qwn1 — [This] question, What does HASHEM ask. . ., is connected to the words for your
benefit (end of verse 13).  727¥Y XYx 137¥% mumw 137 oy XYW upK mxr — That is, [Moses] is
saying, “He is not asking anything of you that is for His benefit, only for your benefit,”!*}
Y AR 7 PP1Y DX~ nyw) — similar to the idea in the verse, If you act righteously, what have you
given Him? (Job 35:7).1° 9 aivY~ b p1 — Rather, it is all for your benefit.
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The Gemara presents another teaching of R’ Chanina:
xpan 271 mK) —And R’ Chanina said:  yin omw 3 Han
oyww nx M — Everything is in the hands of Heaven except for
the fear of Heaven,™ Hrw Jnyox 1 mp Yxw o), X
“aKIBR D pYN — as it states: And row, Israel, what does
Hashem, your God, ask of you, but merely to fear [Hashem,
your God].""

K71 X000 Xnbm Dmw N WK — Is fear of Heaven, then, a
small matter, as the verse implies? How could that he?
MY 2 NIVRYW 137 BWn KT Y3T MK — Why, R’ Chanina said
in the name of R’ Shimon ben Yochai: Ry 13 wypab ¥ px
omw X7 W ik 5K 12 n1a3 — The Holy One, Blessed is
He, has nothing in his treasure house other than a store of the
merit of fear of Heaven, 173X xon /0 nxY,, sy — as {the
verse] states:'*”! the fear of Hashem, that is His treasure. If the
tear of Heaven is the only achievement that Hashem values
sufficiently to store it, it is, of necessity, a great matter.
The Gemara responds:
RYT KR0N xnbm nwn 1235 px - Yes! For Moses, who uttered

this verse, it was a small matter, and he referred to it as such.
X3 137 K7 - For R’ Chanina said:  mwpanw oxb Suyp
1% wn Y13 92 wn — The situation is analogous to the case of a
person from whom a large utensil was demanded and he had
it available. yup *933 M9y a1 — The utensil thus appears to
him like a small utensil that is easy to acquire. 1 pxyOR — If,
however, they demanded a small utensil from someone who does
not haveit 513935 why ma1v — it appears to him like a large
utensil that is hard to acquire."* Brachos 2 _35/’

< This ‘7 PRY is per;na;xently the one root of all our living and
acting in the Presence of God. It is the one thing that God has laid entirely
in our own hands T™MY hX Y oww Yr3 %27 (“everything is in God's
Hands except the fear of God™ L.L). It is the one thing that is T2y so that
God can demand it 1spn. It is the one thing out of all that He gives us, and

with all that He gives us that He

back from us to Him. 772pa? Y9 PR

BT PR Tw IR KK 1 °n23, (Berachoth 33,b). (“the only thing God has
in His treasury is the store of 'Fear of God " LL.). It is the key to all
knowledge and having it completely is the aim of all knowledge. T*w o %

PN MRNERY MMBNSA MANSH 1 0B 1anY 7t DWmY DR 12 PRI AND 12
2 %y o1 17 1o» R? “Every man who has knowledge of Torah but has no
“fear of God” is like a treasurer who has been handed the keys of the
inner chamber of the treasury but not the keys to the outer one, how shall
he get in to the treasure”? (Sabbat 31,b), and XyIm XNT ¥ ¥ 9y %an
vay xnm? (How absurd for man to make a gate-way for his court when
he has no court i.e. the Torah is only a gate for the “fear of God"”, what
folly to get the “gate” without having what the gate is to lead into, LL).
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Rabba bar Rav Huna said: Any person who has Torah in him but does not have

'NI' 20 TN0N 7MY A 17 Non X7 NRIX'NN NINNSNI NIFMASA NINNON 17 NONY 1aTa? NniT D'y DR
INY'W T XOX IN7IY X KIN N2 wITEn K02 X7 DTN 20 MK T XKNNTY RUANERDAT A7 T 9 van

1191 IX"Y DWY DR INNY 179

fear of Heaven is like a treasurer [gizbar] to whom they gave keys to the inner doors of the

treasury but they did not give keys to the outer door. With what key will he enter? Similarly, Rabbi
Yannai would proclaim: Woe unto one who does not have a courtyard, and who makes a fence for the
courtyard. Rav Yehuda said: The Holy One, Blessed be He, only created His world so that people
would fear before Him, as it is stated: “And God has so made it that men should fear before

Him” (Ecclesiastes 3:14). Brachos 31a,b
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